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Welcome to Translating Buddhism, York St John University, and to the city of York. This conference 
promises to be a stimulating event, with a rich range of papers being offered over the three days.  

The conference planning committee would particularly like to welcome our international 
keynote speakers to York, and thank them for their contributions. They headline a plentiful 
programme, and we would like to thank all participants for each of their papers they will present. As 
well as paper presentations, on the first evening of the conference, there will be a film screening of a 
documentary on Buddhism and the use of mediation with maximum security prisoners in the 
American prison system. As well as this, we have some bookstalls and other stalls for conference 
delegates to browse. 

We would also like to express our gratitude to the Spalding Trust, the UK Association for 
Buddhist Studies, and York St John University’s Centre for Religion in Society for their aid, financial 
or otherwise, in the organising of this event.  

There is also a lot going on in the city of York itself and we hope that whilst you are here you 
will find the time to participate in one of our two offered tours of this historic city of York (on 
Thursday morning and Sunday morning). History is paved out across the streets of York, including 
the Roman city wall, and it also houses some of the oldest medieval buildings in the country.       

On behalf of the conference organising committee, we hope that you enjoy the conference as 
much as we enjoyed organising it. 
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We hope the following information will help you during the conference.  
 
The Conference Desk will be situated in the De Grey Court foyer throughout the conference (where 
you registered on your arrival) and staff will be available there to help you should you need them. 
 

1. The Conference Programme is set out on the following pages. 
 

2. Should you need First Aid or medical services during the conference please contact Reception 
during office hours (09.00–17.00pm) on extension 0 (zero) on a University internal phone or 
01904 624624 on any other phone. At any other time, contact Security on extension 6444 on 
a University internal phone or 01904 876444 on any other phone. Notices are posted in the 
accommodation areas giving this information as well. Reception staff can locate a first aider 
or call the emergency services. Security Staff are first aid trained or can contact the 
emergency services. 
 

3. If you hear the fire alarm, please leave the building immediately and meet on the lawn in 
front of the Quad. Conference staff will direct you to the meeting point. 
 

4. Those staying in University student accommodation will need to vacate your rooms by 09.30 
on Saturday morning, unless you have extended your booking, so that staff can prepare them 
for the next conference.  Luggage can be left in De Grey 019, the room will be locked, so if you 
require access before the conference ends please ask a member of the Conference Team. 
Please ensure all luggage is collected by 5.30 pm on Saturday 2nd July. 
 

5. Please note we are a no smoking campus so smoking is not permitted anywhere within the 
campus grounds. 
 

6. Taxi company: Streamline Taxis (tel: 01904 656565). Pick up point at the University is on the 
campus main (vehicular) entrance road next to Fountains Learning Centre (no. 15 on the 
campus map). 

 
 
 
 
WIFI access code for De Grey building: 
 
Network: Buddhism 
Password: n m N K z a K 6 l 7 (second to last letter is a lower case L) 
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THURSDAY 30TH JUNE 
 
1100-1230 Optional guided tour of historic York (cost £1) Must be booked in advance. 

Meet De Grey foyer 1045 
 
1300-1545  Registration in De Grey foyer 
 
1600-1730 Welcome, and Keynote Address from Professor Collett Cox, Translation in 

Search of a Text: The Craving for Stability (De Grey Lecture Theatre) 
 
1800-1945 Evening meal, Holgate dining room 
 
2000-2130 Screening of the critically acclaimed film The Dhamma Brothers (De Grey 

Lecture Theatre) 
 

FRIDAY 1ST JULY 
 
0900-1100 PANEL SESSION I 
 
  TRANSLATION THEORY AND PRACTICE, DG/ Lecture Theatre 
 

9.30am Ligeia Lugli (UC Berkeley), Words or terms? Buddhist ‘translationese’ and 
the Nature of the Buddhist Sanskrit Lexicon 
10am Robert M. Gimello (The University of Notre Dame), Translating Buddhist 
Texts ‘in Depth’ 

  10.30am Natalie Gummer (Beloit College), Translating (as) Upāyakauśalya 
 
  BUDDHISM AND POLITICS, DG/124 

 
9.30am William Long (Georgia State University), Tantric State: Dharma, 
Democracy and Development 
10am Mick Deneckere (Ghent University), Civilising Buddhism in Early Meiji 
Japan: The Shifting Meaning of 教化 in Shin Buddhist Writings 
10.30am Madlen Krueger (Westfaelische Wilhelms-University Muenster), The 
Missionaries on a Goodwill Mission - Political Monks and their Strategies to entangle 
Buddhism and Politics in Sri Lanka and Myanmar 



4 
 

ETHNOGRAPHY, DG/125 
 

9.30am Susan Darlington (Hampshire College), Environmental Buddhism across 
Borders 
10am Matt Coward (Universities of York and York St John), Of Demons and 
Drama: Ritual Syncretism of Sinhala Exorcism and Forum Theatre 

 
1100-1130 Coffee break in De Grey foyer, and monastic lunch in Holgate dining room 
 
1130-1300 PANEL SESSION II 
 

TEXTS, WORDS, AND GENRE, DG/Lecture Theatre 
 

11.30am Karen Lang (University of Virginia), On Translating Humour: What’s so 
Funny about the Stories Candrakīrti Tells? 
12pm Naomi Appleton (University of Edinburgh), ‘At that time and on that 
occasion…’ Translating Indian Jātaka Stories 
12.30pm Chris Jones (Oxford University), Translating Tīrthikas: Enduring 
‘heresies’ in Buddhist Translation 

  
BUDDHISM TRAVELLING, DG/124 

 
11.30am Brooke Schedneck (Chang Mai University), Translating Buddhism to 
English-Speaking Audiences in Thailand 
12pm Alexander Wrona (University of Vienna), Buddhism Translated into 
Arabic? The Case of Sinhalese Theravāda Buddhists in Oman 
12.30pm Alec Soucy (St Mary’s University), Translating Vietnamese Buddhism: 
Bodhgaya and the Construction of Buddhism as a ‘World Religion’ 

 
BUDDHISM AND THE PERFORMING ARTS, DG/125 

 
11.30am Deborah Middleton (University of Huddersfield) and Daniel Plá 
(University of Santa Maria), Adapting the Dharma: Buddhism and Twentieth 
Century Performance Practice 
12pm Franc Chamberlain (University of Huddersfield), Buddhism and Actor-
Training: Stanislavsky and the Art of Attention 

 
1300-1430 Lunch in Holgate dining room 
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1430-1600 PANEL SESSION III 
 

PĀLI CANON AND COMMENTARIES, DG/Lecture Theatre 
 

2.30pm Oskar von Hinüber ( Albert Ludwigs-Universität, Freiburg), Translating 
the Theravāda Commentaries: Why, How, for Whom? 
3pm Aruna Gamage (SOAS, University of London), Why Literal Meaning Is 
Insufficient?  A Study of Desanāsīsa Explanations in the Pāli Commentaries 
3.30pm Dhivan Thomas Jones (Open University), Translating paṭicca-samuppāda 

 
TEXTS AND TRANSLATION IN CHINA, DG/124 

 
2.30pm Chao-Cheng Shi (National Taiwan University), Epistemology and 
Cultivation in Chinese Textual Sources on the Third Pramāṇa 
3pm Janine Nicol (SOAS, University of London), Prophecies of the Dharma’s 
Eastward Progress in Shi Daoxuan’s Shijia fangzhi 釋迦方志 (A Treatise on the Realm 
of Śakyamuni) 

 
BUDDHISM IN THE MODERN WORLD I, DG/125 

 
2.30pm Peter Harvey (University of Sunderland), Report on the Common 
Buddhist Text: Guidance and Insight from the Buddha, a project of the International 
Council of Vesak, based at Mahachulalongkorn-rajavidyalaya University (MCU), 
Thailand 
3pm Phra Nicholas Thanissaro (University of Warwick), Textual Transmission 
across  Generations: Scripture Reading and Attitudes in Buddhist Teens 
3.30pm William J Giddings (King’s College London), Jiumuolo, a Computer Aided 
Translation (CAT) Software Package and its Application in the Preparation of Modern 
Translations from Digitized Canonical Buddhist Texts 

 
1600-1630 Coffee break in De Grey foyer 
 
1630-1800 Keynote address: Dr Lori Meeks, Translations and Re-Translations of Women, Sex, 

and Gender in East Asian Buddhism: The Case of the Blood Bowl Sutra (De Grey 
Lecture Theatre) 

1800-1900 Break 
 
1900-onwards Evening meal in Holgate dining room, then free evening 
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SATURDAY 2ND JULY 
 
0930-1100 PANEL SESSION IV 
 

CENTRAL AND EAST ASIAN TEXTS, LANGUAGE, AND LITERATURE, DG/Lecture 
Theatre 

 
09:30am Sangseraima Ujeed (University of Oxford), Tibetan Buddhist Texts Kept 
in the Library Collections of Inner Mongolia 
10:00am Youngsuk Park (Academy of Korean Studies), An Interpretation of 
Ineffable Emptiness in Hyesim's Sŏn Literature 
10:30am, Ya-Chu Lee (Jian Cheng Shi, 釋見城) (Lancaster University), What is 
the ‘mind’? Translating the ‘mind’ from the Chinese Chan Canonical Tradition into the 
English language Medium 

 
ORIENTALISM, DG/124 

 
9.30am Joseph M Henning (Rochester Institute of Technology), Buddhism, 
Poetry, and ‘Paganism’: The Light of Asia in Gilded Age America 
10am Maitripushpa Bois (King’s College London), Unintended Dialogue: How the 
Jesuits (and Confucians) taught Europe about Buddhism 
10.30am Elizabeth Harris (Liverpool Hope University), Dedicated Scholarship, 
Negative Spin: The Impact of Nineteenth Century Missionary Translations of 
Theravāda Buddhist Texts 

 
BUDDHISM IN THE MODERN WORLD II, DG/125 

 
9.30am Caroline Starkey (University of Leeds), A Very British Ordination? How 
the Contemporary British Context shapes Buddhist Ordination for Women 
10am Richard Ollier (University of Chester), Dharmavidya’s Engagement with 
Honen: How a Contemporary British Pureland Buddhist Teacher retrieves his Japanese 
Spiritual Heritage 
10.30pm Linda Wallinder-Pierini (University of Alabama, Birmingham), 
Ownership of the Buddhist Dharma: Thoughts on the Effects of the Internet on Images 
of Worship 

 
1100-1130 Coffee break in De Grey foyer, and monastic lunch in Holgate dining room 
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1130-1300 PANEL SESSION V 
 

ANCIENT INDIA, DG/Lecture Theatre 
 

11.30am Alice Collett (York St John University), Prakrit words for Buddhist 
Women in Indian Inscriptions 
12pm Andrea Schlosser (Ludwig-Maximilians-Universität München), 
Rhetorical Devices in Early Mahāyāna Literature from Gandhāra 
12.30pm Antonio Amato (Sapienza University of Rome), Monks in Gandhāran 
Art: A History of Worship and Change 

 
TRANSLATING FROM INDIC LANGUAGES TO CHINESE, DG/124 

 
11.30am Roberta Ginleiz Gattodoro (SOAS, University of London), Philological 
Annotations to the Earliest Chinese Version of the Puṇyavanta-jātaka 
12pm Tse-fu Kuan (Yuan Ze University), New Perspectives on Translating the 
Aṅguttara Nikāya 
12.30pm Wilaiporn Sucharitthammakul (Xiao JernJern) (Peking University), 
Applying the Principles of Textual Criticism to a Comparison of the Pāli Dīgha-Nikāya 
and Chinese Dīrgha-Āgama in the Poṭṭhapāda Sutta 

 
AN ELEPHANT IN THE ROOM CALLED ‘FAITH’, DG/125  

 
An American Buddhist, an Australian Buddhist, a Singaporean Buddhist, and the 
Elephant in the Room called ‘Faith’  
 
Ron Purser (San Francisco State University), Anna Halafoff (Deakin 
University), Edwin Ng (Deakin University) 
 
11.30am  Who Knows? In Mindfulness We Trust 
12pm  Buddhist Life Stories of Australia 
12.30pm  How should we say ‘I’ in the study of a contemporary Buddhism-in-
translation? 

 
1300-1430 Lunch in Holgate dining room 
 
1430-1600 Keynote Address: Professor Jonathan Walters, Translations, Buddhisms, Wests: 

Reflections on the Non-Asian in Global Buddhist Theory (De Grey Lecture Theatre) 
 



8 
 

1600-1630 Coffee break in De Grey foyer 
 
1630-1700 Closing session (De Grey Lecture Theatre) 
 
SUNDAY 3RD JULY 
 
1000-1130 Optional guided tour of historic York (cost £1) Must be booked in advance. 

Meet De Grey foyer 10.45 
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Professor Collett Cox 
 

Collett Cox is Professor of Sanskrit and Buddhist Studies in the 
Department of Asian Languages and Literature at the University of 
Washington (1985-present). She received her PhD in Religion at 
Columbia University (1983) and also taught in the Theology 
Department at the University of Notre Dame (1983-85). A specialist in 
early Indian Buddhist Abhidharma, she works primarily on doctrinal 
controversies and text-historical issues concerning the development of 
the Abhidharma genre. She is the author of Disputed Dharmas: Early 
Buddhist Theories on Existence. An Annotated Translation of the Section on Factors Dissociated from Thought from 
Saṅghabhadra’s Nyāyānusāra, and co-author of Sarvāstivāda Buddhist Scholasticism. Recent articles include 
“Gāndhārī Kharoṣṭhī Manuscripts: Exegetical Texts” (From Birch Bark to Digital Data: Recent Advances in 
Buddhist Manuscript Research, 2014), “What’s in a Name? School Affiliation in an Early Buddhist Gāndhārī 
Manuscript” (Bulletin of the Asia Institute 23, 2013), “Yogācāra Prehistory: The Interpretation of Bhāva, 
Svabhāva, Abhiniṣpanna and Pariniṣpanna in a Gāndhārī Abhidharma Manuscript” (Sucāruvādadeśika: A 
Festschrift Honoring Professor Theodore Riccardi, 2013), and “From Category to Ontology: the Evolution of 
Dharma in Sarvāstivāda Abhidharma” (Journal of Indian Philosophy 32, (2004) 2009).  
She has served as Assistant Director of the Early Buddhist Manuscripts Project since its inception in 1995, 
and, as part of this project, her current research focuses on early Indian Buddhist scholastic texts 
preserved in Gāndhārī manuscripts. She is currently completing a study of one Gāndhārī scholastic text, 
A Gāndhārī Abhidharma Text: the British Library Kharoṣṭhī Fragment 28, within the series, Gandhāran Buddhist 
Texts, published by the University of Washington Press. 
 
Abstract: Translation in Search of a Text: The Craving for Stability 
 
Virtually everyone in the field of Buddhist Studies is immersed in the work of translation whether of 
textual materials, cultural practices, or ideological constructs. When we begin to translate, we find 
that even our routine decisions demand that we answer basic questions and clarify our approach and 
objectives since they will determine our editing and translation practices. “What exactly is a 
translation?” “How do the source and the target shape our translations?” “What is the translator’s 
role, and what objectives should the translator adopt?” And in the case of written translations, all 
such questions presume a more fundamental one, namely, “What is a text?”  

After exploring these questions in the context of key methodological developments in both 
textual and literary criticism, I will propose that a “historically sensitive” approach is most 
appropriate for the translation of Buddhist materials. The various issues confronted in translation, 
the fundamental problems facing the translator, as well as the advantages of such a historically 
sensitive approach will be illustrated through various examples including early Indian Buddhist 
Gāndhārī manuscripts, Chinese translators’ reflections on their activity, and some early and later 
Indian Buddhist authors and texts. 
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Dr Lori Meeks 
 
Lori Meeks is Associate Professor of Buddhism and Chair of Religion at the 
University of Southern California in Los Angeles. She is the author of Hokkeji and 
the Reemergence of Female Monastic Orders in Premodern Japan, which won the John 
Whitney Hall Prize from the Association for Asian Studies. She has written 
numerous articles on Japanese Buddhism, East Asian Monasticism, and Women 
and Buddhism. At USC she teaches Introduction to Buddhism, Women’s Lives in 
Premodern Japan, and graduate courses on Japanese Buddhist texts, among 
other things. 
 
Abstract: Translations and Re-Translations of Women, Sex, and Gender in East Asian 
Buddhism: The Case of the Blood Bowl Sutra 
 
This talk will address some of the ways in which Buddhist discourses about women traveled across 
East Asia. As recent scholarship has made abundantly clear, Buddhist discourses on sex and gender 
have always been complex and multivalent. In some cases Buddhists used sacred narratives to argue 
for the spiritual potential of women, and for the necessity of including women in the sangha; in other 
cases, however, Buddhists cited transmitted texts to denigrate women and their bodies. That women 
would distract male renunicants from the ascetic life was a common and longstanding concern, as 
was the belief that birth in a female body reflected negative karma from previous lives (and, 
therefore, an inferior moral state). 

Many texts warning male monks against association with women emphasized that women's 
bodies were objects of disgust. Some even suggested that women's bodies carried and transmitted 
pollution. Notions of the female body as both physically impure and as a marker of moral inferiority 
became widespread in East Asian Buddhist circles as well, where they mingled with similar ideas 
already present within indigenous traditions. My recent work takes up the history and spread in 
Japan of cults to the Blood Bowl Sutra (Ketsubonkyō 血盆経, Ch. Xuepenjing, X. 23). This short, 
indigenous Chinese sutra teaches that women are fated to spend time in a hell comprised of uterine 
blood in recompense for defiling the earth gods during menses and childbirth. In China and Japan 
cults to the sutra became a mainstay both in discussions of women's salvation and in funerary 
practices for women. In China the sutra was in circulation as early as the twelfth century; in Japan, it 
gained popularity from the fifteenth and sixteenth centuries and was ubiquitous by the eighteenth. 

My talk will focus primarily on the ways in which cults to the Blood Bowl Sutra were 
transmitted to and understood within Japan. How did Japanese priests translate this sutra--and the 
discourses on women's salvation it represented--for their own lay audiences? To get at this question, 
I will examine a handful of Japanese commentaries on the sutra, as well as stone images created in 
conjunction with cults to the sutra. In addition, I will consider the ways in which the spread of cults 
to the Blood Bowl Sutra represented a shift in how Japanese Buddhists understood continental 
discourses on women and their place in the Buddhist world.   
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Professor Jonathan Walters 
 
Jon Walters is Professor of Religion and George Hudson Ball Chair of 
Humanities at Whitman College, Walla Walla, Washington (USA). He 
is the author of The History of Kelaniya and Finding Buddhists in Global 
History in addition to numerous journal articles and book chapters 
about South Asian and especially Sri Lankan Buddhist history. He is 
also the co-author of Querying the Medieval: Texts and the History of 
Practices in South Asia (with Ronald Inden and Daud Ali), and co-
editor of Constituting Communities: Theravāda Buddhism and the Religious Cultures of South and Southeast 
Asia (with John Holt and Jacob Kinnard). He is currently working on an online, multimedia translation of 
the Pāli Apadāna into English. 
 
Abstract: Translations, Buddhisms, Wests: Reflections on the Non-Asian in Global 
Buddhist History 
 
This talk problematizes the idea of a single history of “translating Buddhism in the West” by 
rethinking each of its key terms in the plural. The first section introduces a variety of low-brow 20th 
and 21st century, mostly American pop culture “translations” of Buddhist imagery and ideas to argue 
that too narrow a focus on the “accurate” translation of Asian texts, philosophies and practices 
obscures important ways in which modern Westerners have come to embrace the Buddha and his 
religion. The second section suggests that a loose, pluralized definition of “Buddhism” allows us to 
see more than ignorance at work in medieval Western notices of the religion and its practitioners. 
The third section reviews recent scholarship on non-Asian interactions with Buddhists during 
Antiquity in order to disrupt the notion of a singular and stable “West” separate from the rest of the 
Buddhist world, and to open up new perspectives on non-Asian roles in global Buddhist history.    
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9.30am Ligeia Lugli (Mangalam Research Center for Buddhist Languages, UC Berkeley) 

 
Words or terms? Buddhist ‘translationese’ and the Nature of the Buddhist Sanskrit Lexicon 

 
Linguists and translatologists have long recognised that translations tend to be drafted in a rather 
peculiar style. Translationese, as this style has come to be dubbed, closely follows the phrasing of the 
source language and often results in rather unidiomatic prose. English renditions of ancient Buddhist 
texts are not exempt from the flaws of translationese. Indeed, much has been said about their stylistic 
shortcomings—collectively known in the Buddhist Studies community as ‘Buddhist Hybrid English’. 

This paper focuses on a specific aspect of ‘Buddhist translationese’, the tendency to suppress 
the polysemy of Sanskrit words in an effort to produce a lexically consistent translation. While lexical 
consistency has obvious advantages, to employ a single English rendition for a given Sanskrit 
expression risks flattening the semantic richness of the source text and frequently results in 
infelicitous English. 

This paper argues that the tendency to craft overly consistent renditions partly derives from 
an assumption about the nature of the Buddhist Sanskrit lexicon, namely the belief that many of the 
words employed in Buddhist texts amount to technical terms. After reviewing current theories of 
terminology and terminological translation, the paper proposes a heuristic for evaluating whether a 
lexical item in a source text possesses a technical nature and whether it requires translation with a 
fixed terminological equivalent. The procedure sketched in this paper makes use of the Buddhist 
Translators Workbench, a suite of digital tools that I have been developing at Mangalam Research 
Center for Buddhist languages, in Berkeley, and which is specifically aimed at the needs of translators 
of Buddhist Sanskrit literature. 
 
10am Robert M. Gimello (The University of Notre Dame) 
 

Translating Buddhist Texts ‘in Depth’ 
 

Translators of Buddhist texts from the Chinese are often faced with the difficult problem of how — 
or perhaps whether even to try — to disclose in their translations the stratified depths of the texts 
they undertake to translate. A Chinese text chosen for translation may, for example, may be a 
commentary on an earlier Chinese text, which may, in turn, be a rendering of a Sanskrit or other 
Indic language text. Furthermore, the antecedent Indic text may itself be a commentary on a still 
earlier Indic text. In each stratum of the Chinese work’s ‘textual archaeology’ particular terms, 
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sentences, or passages may have connotations, perhaps even denotations, different from those they 
have in earlier and later strata. The progeny as well as the ancestry of the Chinese text may also come 
into play insofar as the modern translator from the Chinese may be guided in his translation by later 
commentaries. It is likely that the modern translator cannot always know the degree to which the 
composer of the Chinese text selected for translation was aware of the often diverse semantic and 
exegetical genealogy of his own composition. 

This presentation will explore, in particular, a set of terms central to the argument of a 
seventh century Chinese text authored by a Korean Monk — Ŭisang‘s (義湘, 625-702) Ilsŭng pŏpkyedo 
一乘法界圖 (Diagram of the Dharmadhātu according to the One Vehicle), the inaugural text of the 
Hwaŏm (Huayan 華嚴) tradition. The set of terms in question, known commonly as the ‘six marks’ 六
相, derives from a passage in the Daśabhūmika Sūtra. In the course of the several centuries separating 
the first appearance of the ‘six marks’ in the Daśabhūmika Sūtra from Ŭisang’s deployment of them, 
they were gradually transformed from a soteriological device into a kind of metaphysical ‘source 
code’   

This paper will consider the question of how the semantic history of the ‘six marks’ theme, 
particularly the stages of its evolution from soteriology to ontology, may be conveyed in an English 
rendering of Ŭisang’s exposition. Is there some advisable way, we shall ask, of letting the reader of 
an English rendering of Ŭisang’s treatise discern not only his voice but also the voices of his Chinese 
and Indian commentarial predecessors and of the anonymous author(s) of original Sanskrit source?  
 
10.30am Natalie Gummer (Beloit College) 
 

Translating (as) Upāyakauśalya 
 

I propose to explore the translation of the concept of upāyakauśalya in the Saddharmapuṇḍarīka and 
related Mahāyāna sūtras. I seek to examine both its role in the ‘translation’ of Buddhism for 
contemporary Euro-American audiences and its efficacy as a way of thinking through the process of 
the (literal) translation of Buddhist texts. These two modes of translation are deeply interrelated, and 
treating them in tandem will prove illuminating of both.  

Scholarly treatments of upāyakauśalya generally cast the concept in a doctrinal role as a 
hermeneutical strategy that enables the happy coexistence of conflicting teachings, albeit in a 
strictly hierarchized relationship to one another. I have no intention of calling this doctrinal reading 
into question; evidence of the term’s use in this role abounds, both in Buddhist sūtras and, perhaps 
most influentially, in Chinese Buddhist scholastic debates that seek to rank the Buddha’s teachings 
and the sūtras that convey them. But I do want to offer evidence of a quite different reading, both in 
Buddhist sūtras and in the uses to which they were put, and in light of that evidence, to probe the 
pre-eminence of doctrine in the construction of Buddhism in the Euro-American academy.  

Much of my recent work points to the centrality of performance and performativity in 
Mahāyāna sūtra literature. Read through this lens, whatever doctrinal hedging might be happening 
in these sūtras, upāyakauśalya is also articulating a sophisticated theory—and practice—of 
performative language, one that overlaps with but also reaches beyond that of J.L. Austin: through 
an array of devices, the sūtras actively intervene and reshape the experience of listeners. Why, then, 
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do scholars of Buddhism (myself included) so often default to the doctrinal reading? I suggest that 
this move has to do with the ways in which we have ‘translated’ Buddhist literature into the 
doxocentric view of religion that emerged with and undergirds the maintenance of secular modern 
spaces (like the academy).  

In conclusion, I want to turn from metaphorical translation to the actual translation of 
Buddhist texts and ask how a performative reading of upāyakauśalya might offer a different set of 
considerations and a different approach for translators of Mahāyāna sūtra literature. How do we 
translate performative efficacy, and how is that different from translating the doctrinal ‘meaning’ of 
a text?  
 

 

9.30am William Long (Georgia State University) 
 

Tantric State: Dharma, Democracy and Development 
 

Today, the majority of sovereign states can fairly be described as ‘democracies’ characterized by 
elected political leadership and some measure of individual rights and liberties. Likewise, most states 
have economies where the marketplace is the chief arbiter of economic exchange.  Virtually all these 
polities and economies have as their underlying ‘operating system’ liberal principles and values. 

There is one decided exception to this model, the small remote country of Bhutan.  Because 
of its Himalayan location, its centuries of closure, and the good fortune of having avoided conquest 
and colonization, when Bhutan emerged as a democratic state with a relatively free internal market 
in the 21st century, it did so with its 1300-year-old belief and value system intact. Its philosophical 
beliefs and mores are overwhelming Buddhist, not Western and liberal in character. Contemporary 
Bhutan, the country that seeks Gross National Happiness as its fundamental goal, is the only 
democratic, market-based state in the world constitutionally and culturally rooted in Buddhist 
principles and ethics. 

This exceptionality matters because it provides an authentic basis for theoretical comparison 
between two distinct models of democracy and development. Here, the comparison is between two 
autonomous, identifiable traditions of thought (liberalism and Buddhism) that differ on important 
first-order principles.  Such comparisons can bring to light new questions, frames of inquiry and 
alternative approaches to our understanding of democracy and development. 

This paper will compare the differences and similarities between Buddhist and liberal 
philosophy that lie at the core of two different approaches to democracy and development. To 
illustrate, Bhutanese Buddhist and Western liberal conceptualizations of the nature of the individual 
‘self’, ‘human nature’, and ‘the pursuit of happiness’—the building blocks of social theory—are 
profoundly different.  Because of their distinctive ontological and ethical stances, what constitutes 
‘good government’ and ‘appropriate economic development’ differs in critical ways, even though 
both Bhutan and Western nations can be described as ‘democratic’ and ‘market-based’. 

Translation is a tool for mutual understanding and appreciation.  By understanding better a 
Buddhist approach to democracy and development, those of us in the West can develop a realistic 
and relativistic view of our own political principles and values and, perhaps, discover novel ideas 
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useful in addressing contemporary political and economic challenges such as ideological 
polarization, income inequality and sustainable economic development. 
 
10am Mick Deneckere (Ghent University) 
 

Civilising Buddhism in Early Meiji Japan: The Shifting Meaning of 教化 in Shin Buddhist Writings 
 
 Japan’s effort of the early 1870s to ‘civilise’ as quickly as possible along Western norms is widely 
known as bunmei kaika 文明開化 or the Japanese Enlightenment. In a time where the relevance of 
Buddhism was questioned and the Buddhist institution was thoroughly shaken by the haibutsu 
kishaku 廃仏毀釈 (‘abolish Buddhism and destroy Shakyamuni’) movement that aimed at removing 
Buddhism from its place of prominence in Japanese society, Buddhist participation in this 
Enlightenment campaign became an important device to reassert the usefulness of Buddhism for the 
country and the people, and to declare its allegiance to the new regime. Earlier scholarship has 
pointed out that this transition from Tokugawa to Meiji brought about a number of changes in Shin 
(True Pure Land) Buddhist doctrine. For example, the meaning of ōbō 王法 shifted from the 
regulations and laws promulgated by the Shogunate and local domain administrations, to those 
issued by the Emperor or the imperial government. This paper will introduce a less noted change and 
look at how, upon their return from a mission to Europe in 1872–73 to observe the religious situation 
there, visionary Shin Buddhist intellectuals reinterpreted the Buddhist notion of ‘instructing the 
people” (庶民 教化 shomin kyōke) in its narrow sense of ‘enlightening the people on Buddhist 
doctrine’, to also include the people’s general education (教化 kyōka). This was part of their project 
to ‘civilise’ Buddhism, that is, to define Buddhism as an indispensable partner in Japan’s bunmei kaika 
effort. More precisely, they believed that people needed to receive the general type of education that 
would enable them to remain unharmed by the absurdities of Christian doctrine which, if widely 
introduced to Japan, they argued, would jeopardise the progress of the nation. Following a brief 
introduction of these Buddhist ventures, the paper will focus on how these new circumstances were 
reflected in the use of the term 教化 in journal articles and memorials written by Shin Buddhists in 
the 1870s, and of its different meanings and possible translations in light of the historical context of 
the early Meiji period. It will also look at the question of how attributing connotations to the term 教
化 beyond its Buddhist meaning might change our understanding of the role of Buddhism in this 
period of Japanese history. 
 
10.30am Madlen Krueger (Westfaelische Wilhelms-University Muenster) 
 

The Missionaries on a Goodwill Mission - Political Monks and their Strategies 
 to entangle Buddhism and Politics in Sri Lanka and Myanmar 

 
In this paper I will compare the narratives of political monks in Sri Lanka and Myanmar, especially 
the JHU (Jathika Hela Urumaya) a political party consisting of monks who have been  sitting in the 
Sri Lankan parliament since 2004 and Ma Ba Tha (Organisation for Protection of Race and Religion) 
to legitimise political engagement. In both countries Buddhism and the state are entangled. Whilst 
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Sri Lanka´s constitution states that: ‘The Republic of Sri Lanka shall give to Buddhism the foremost 
place and accordingly it shall be the duty of the State to protect and foster the Buddha Sāsana (...)’ 
(§9, which gave rise to institutions like the Ministry of Buddha Sāsana, the relation between 
Buddhism and the state in Myanmar is characterised by laws like the so called Sangha Law and the 
constitution in which it is stated that: ‘The Union recognises special position of Buddhism as the faith 
professed by the great majority of the citizen of the Union’ (§361). The Burmese constitution has a 
special place for Buddhism, but it forbids ‘the abuse of religion for political purposes (...)’ (§364) and 
goes further so that religious practice, which is associated with ‘(...) political or other secular 
activities (...)’ (§360a) is not seen as part of the rights of religious freedom and therefore actionable. 
The close historical connection of both Theravāda-Buddhist countries, lead to similar narrations of 
the relation between monks and kings. Wherein kings serve as patrons of the sangha, monks 
legitimise their governance as Buddhist and thereby righteous per se. The close relation is narrated 
through the function of the monks as advisers to the kings. In Sri Lanka political engagement of 
monks has been common since 1946.  

In Myanmar this development takes place now. To compare the narrative of political monks 
in both countries, I will highlight the argumentation of the JHU and the newly formed Ma Ba Tha. I 
am particularly interested in their strategies to interweave Buddhism and politics. Regarding the 
constitution in Myanmar, monks are ‘member(s) of a religious order’ (§121i) and therefore not 
allowed to vote or form political parties. The situation is quite different from Sri Lanka. Monks are 
especially excluded from taking an active part in Myanmar politics. There is no such law in the Sri 
Lankan constitution. 

 I argue that the ongoing political change provides the room for new forms of interpretation 
of the relation between religion and politics. The Ma Ba Tha monks tried to influence the outcome of 
the general election in November. I will present how they legitimised their political engagement as 
religious members. In the conclusion I will bring together the different narrations of the relations 
between religion and politics of the clergy in Sri Lanka and Myanmar. 
 

 

09.30am Susan Darlington (Hampshire College) 
 

Environmental Buddhism across Borders 
 

The environmental crisis is a global phenomenon and requires collaborative and collective responses. 
Every major religion in the world has formulated an ideological response, with some factions within 
each tradition articulating ways in which that tradition can be interpreted in support of 
environmental concern. Buddhism is no exception. The challenge, however, is that there is no 
centralized Buddhist authority to speak for the religion as a whole. Given the diversity among those 
who call themselves Buddhist, it is difficult to identify what the ‘Buddhist’ response to the 
environmental crisis is. Debates exist concerning interpretations of Buddhist scriptures and whether 
there is an inherent Buddhist ecological ideology. 
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Yet Buddhist individuals and groups have articulated ways in which the teachings can be 
used to respond to environmental issues. Many have initiated actions and created rituals that deal 
with environmental problems in specific locations and encourage people to take responsibility for 
the impacts of their behaviour on the earth. How do these site-specific practices and activism 
translate across Buddhist borders? Are there ways in which different Buddhist traditions in diverse 
locations in Asia and the West can share and learn from each other to build a Buddhist environmental 
movement? Is such a coherent movement even necessary? 

Based on over twenty years of ethnographic research on Buddhist environmental activists in 
Thailand, this paper begins to build a comparative framework for understanding the intersections 
and possibilities of Buddhism and the environment more broadly. The International Network of 
Engaged Buddhists (INEB), a socially engaged Buddhist organization, is attempting to frame a unified 
Buddhist position on environmental issues and climate change. But the situations in more developed 
East Asian, Mahayana Buddhist societies such as South Korea (which is also significantly Christian) 
and Japan differ dramatically from the environmental challenges of the Theravādan countries of 
mainland Southeast Asia or the Vajrayana societies of the Himalayas. Can the somewhat successful 
efforts of ‘tree ordinations’ performed by monks in Thailand be translated into activism among 
Tibetan Buddhists? Can Bhutan’s Gross National Happiness and its environmental aspects inspire 
Buddhists in Japan negotiating the problems of a developed and religiously pluralistic society? 
Through a handful of case studies, this paper will critically examine the challenges and the potentials 
involved in translating Buddhist environmentalism across sectarian, social, political and economic 
borders. 
 
10am Matt Coward (Universities of York and York St John) 

Of Demons and Drama: Ritual Syncretism of Sinhala Exorcism and Forum Theatre 

Ranjini Obeyesekere in her 1999 monograph Sri Lankan Theatre in a Time of Terror: Political Satire in the 
Permitted Space noted that Augusto Boal’s Forum Theatre has not caught on in the island state of Sri 
Lanka. Seventeen years later this is not the case. Organisations including the British Council and the 
Sri Lanka Development Journalist Forum are using Forum theatre at the heart of their conflict 
resolution works in Sri Lankan Communities. But, why has it caught on? Originally bought to the 
island state in the wake of the 2004 tsunami by the British Council, Forum theatre has become a 
flagship program for conflict mediation and resolution. In this paper I will be discussing research 
conducted for my Masters by Research thesis. In this paper I will argue that there is an intrinsic link 
between the religio-centric exorcism rituals used within Sinhala communities, for the purposes of 
healing and communal reconciliation, and the adoption of methods of communal performance for 
the purposes of conflict resolution, following the end of the ethnic conflict within Sri Lanka. 
Moreover, I propose that due to the irrefutable links, stylistically, between ritual exorcisms and the 
performance style of Forum Theatre that the historical precedent of ritual exorcism allows 
communities to more openly engage in communal theatre initiatives.  
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11.30am Karen Lang (University of Virginia) 
 

On Translating Humour: What’s so Funny about the Stories Candrakīrti Tells? 
 
Candrakīrti (c. 570-650 CE) incorporates stories, many drawn from the Sanskrit literary tradition, in 
the first half of his commentary on Āryadeva’s Four Hundred Verses (Catuḥśataka). This short paper will 
explore the following questions: Why does a Madhyamaka philosopher known for his learned 
commentaries on philosophically sophisticated texts tell curious and often humorous stories about 
promiscuous women, beer-guzzling monks, and hapless fools (usually brahmins)? What purpose do 
these humorous stories play in advancing his ethical agenda? Why is humour so difficult to translate 
across cultures? Is the humour of these stories so deeply embedded in the cultural context of ancient 
India that we wouldn’t find them funny today? 
 
12pm Naomi Appleton (University of Edinburgh) 
 

‘At that time and on that occasion…’ Translating Indian Jātaka Stories 
 
Indian Buddhist narratives in general, and jātaka stories in particular, can present a number of 
challenges for a translator, including verses and prose in different styles, long repeated passages or 
formulae, and the frequent – though sometimes elusive – presence of humour. Decisions over how to 
render these stories into English depend upon an understanding of audience (both original and new) 
and genre as much as they depend on linguistic expertise. However, original audiences are hard to 
determine, and generic conventions vary from text to text. In addition, a modern translation may 
have to serve a wide audience, including scholars, practitioners, and members of the public interested 
in the literary value of the work. 

In this paper I will explore some of these challenges of translating jātaka literature by drawing 
on my experiences working on the Pāli Jātakatthavaṇṇanā and the Sanskrit Avadānaśataka. 
 
12.30pm Chris Jones (Oxford University) 
 

Translating Tīrthikas: Enduring ‘heresies’ in Buddhist Translation 
 
This paper will focus on the problematic translation of a particular expression – or group of closely 
related Indic terms – into Chinese and Tibetan, but moreover into English from any language relevant 
to the Indian Buddhist tradition. 

My concern is the Sanskrit tīrthika (alternatively tīrthakara / tīrthya): a category that is still 
readily – in introductions to Buddhism or translations of Buddhist texts – rendered in English as 
‘heretic’. This is despite clear distinction between the Judeo-Christian category of heresy and 
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Buddhist accounts of extraneous religious teachers, who are here perhaps more literally considered 
(correctly or otherwise) as self-proclaimed ‘forders’ of beings out of transmigration. 

The Pali expression titthakara is used in more than one sutta to refer to the Buddha as a 
religious teacher: one among a number of competing sramanas who taught escape from rebirth. No 
doubt this expression is drawn from the wider world of Indian religious activity (being more 
commonly used in such a sense in Jain and Brahmanical literature). But by the time we witness 
Mahāyāna sūtras equivalent terms such as tīrthika – surviving in Sanskrit or translated into other 
Asian languages – have come to refer exclusively to non-Buddhist teachers who are always wrong-
minded and frequently associated with delusional doctrines of selfhood. 

Despite being worthy of disapproval by Buddhist authors, these rival spiritual teachers are 
certainly never ‘heretics’ as connoted by the common English rendering: i.e. they are certainly not 
members of the Buddhist fold, so in espousing their views commit no offence to the verity or sanctity 
of the dharma from ‘within’. I shall highlight some problems presented by conceiving of the often-
mentioned (but seldom described) tīrthika as a ‘heretic’, and consider recent attempts to reappraise 
this term – for example in terms of ‘allodoxy’ – and their relative merits. I shall present material from 
a couple of Mahāyāna sources unusually interested in the category of the tīrthika, the nuances of 
which are certainly lost if we conceive of these competitors to the Buddha’s authority in inaccurate 
terms. 

I am at the time of writing commencing preliminary research on the category of the tīrthika 
across Indian Mahāyāna sources. It is my desire to use this paper to bring to light not only problems 
in a still commonplace translation of this term into English, but also my wish to generate discussion 
regarding its place in different corners of the Buddhist literary world. 
 

 

11.30am Brooke Schedneck (Chang Mai University) 
 

Translating Buddhism to English-Speaking Audiences in Thailand 
 

A volunteer English teacher from Canada spends six months teaching English to novice monks in a 
quiet town in the North of Thailand. She wants to ‘give back’ while pursuing her interest in Buddhism 
and meditation. A young American tourist wanders into a Monk Chat in the busy city temple of Wat 
Suan Dok, and learns that Buddhism is a religion of peace from one of the monk participants. A 
middle-aged German man fulfils a life-long dream of ordaining as a Buddhist novice monk in a 
programme for temporary ordination located outside of Chiangmai city. Some one hundred English-
speakers from all over the world join a meditation retreat each month at the International Dhamma 
Hermitage near the southern islands. These snapshots reveal the opportunities for Thai Buddhists to 
translate Buddhism for curious travellers from Europe and East Asia, with the majority coming from 
English-speaking countries. Buddhism interacts on the international stage within its homelands 
through foreign audiences interested in learning and engaging with Buddhist tradition while 
travelling or living abroad. Local actors in the forms of Thai monastics and laity respond to these 
demands by creating formal and informal opportunities for exchange and dialogue about Buddhism. 
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This paper will link contemporary translation efforts in Thailand with historical models that 
incorporate indigenous religions. In similar ways that spirit cults became avenues through which 
Buddhism could enter into Southeast Asia, contemporary discourses of individualism, secularism and 
psychology are utilized to appeal to English-speaking audiences. Thus I argue that conceptual 
categories within the target audience provide the framework in which Buddhism can enter and be 
conveyed at the popular level. Additionally, this paper argues that Buddhist forms of translation are 
not primarily concerned with precision of meaning or complete accommodation to the new audience, 
but rather identification of aspects which resonate with the culture over time and the process by 
which they are absorbed and imagined anew. Using ethnographic data from interreligious and 
intercultural exchanges throughout Thailand’s popular tourist temples and meditation centres, this 
paper analyzes the translation efforts by Thai Buddhists towards curious tourists, volunteers, and 
meditators. Thai Buddhists do not simply seek equivalences for Buddhist terms in English, but 
attempt to understand the conceptual worlds they come from through dialogue with international 
audiences. 
 
12pm Alexander Wrona (University of Vienna) 
 

Buddhism Translated into Arabic? The Case of Sinhalese Theravāda Buddhists in Oman 
 

There are currently around 14,000 Sri Lankan expatriates in Oman, at least half of which settled in 
Muscat, the Sultanate’s capitol. Most of them follow Theravāda Buddhism. Only little research has 
been done on Asian migrant workers in the Gulf, and nearly exclusively from a social or legal 
perspective. In my contribution, the focus is on Theravāda Buddhism as constituted in the Sultanate 
of Oman, namely in the community of the Sri Lankan expatriates. To my knowledge, this community 
has not been studied in such a way before. I am going to present parts of the results of my (currently 
still ongoing) ethnographic research in the Sri Lankan community in Muscat, carried out from 
September 2015 to January 2016. I will investigate which religious practices, beliefs, etc., are being 
‘translated’ from Sri Lanka to the expatriate community, how this process takes place, and who are 
the agents involved in this ‘translation’. 
 
12.30pm Alec Soucy (St Mary’s University) 
 
Translating Vietnamese Buddhism: Bodhgaya and the Construction of Buddhism as a ‘World Religion’ 

 
Buddhism in Vietnam went into the twentieth century as fragmented and characterised by localised 
idiosyncrasies. However, by the end of the century it had been translated into the framework of the 
colonizing West as a ‘world religion’. As with all translations, it was not simply a matter of grafting 
old structures onto new frameworks, but resulted in new understandings of Buddhist symbols and 
ideas. Among the most notable is the way that the historical Buddha becomes a central unifying figure 
and a Buddhist global landscape is reimagined with Bodhgaya at the centre. This paper will look at 
how this reimagining is taking on new meaning for Vietnamese Buddhists with the opening up of 
Vietnamese State attitudes towards religion (and particularly Buddhism) and the new found freedom 
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to go on international pilgrimages, particularly to India. It is based on multi-sited ethnographic 
research that will be conducted in Hanoi in 2015 and at the Vietnamese temples in Bodhgaya in 2016. 
 

 

11.30am Deborah Middleton (University of Huddersfield) and Daniel Plá (University of Santa 
Maria) 
 

Adapting the Dharma: Buddhism and Twentieth Century Performance Practice 
 

Since Stanislavski in the nineteenth century, Western theatre practitioners have demonstrated a 
fascination with Buddhist ideas and with practices of meditation.  The Buddhist-inspired Naropa 
University has a contemplative theatre department in which Lee Worley has trained generations of 
theatre artists through Chogyam Trungpa Rimpoche’s ‘Mudra Space Awareness’, a Buddhist training 
form he developed specifically for theatre people. Mexican theatre director, Nicolás Núñez, carries 
out a weekly training in ‘Citlalmina’, a form he developed in part from a Tibetan Buddhist Monastic 
dance, and which the Dalai Lama has ‘blessed’ as a form of mental training. Artists such as Meredith 
Monk, Bill Viola, Laurie Anderson and Marina Abramovic cite Buddhism as a major influence on their 
artwork.  

This paper will use the concept of ‘translation’ to critically examine a range of examples of 
theatre and performance practice, asking to what extent, and in which aspects, Buddhism can be 
approached in this way. Informed by current discourses relating to the transposition of Buddhist 
mindfulness practices into clinical and educational settings, we will critically appraise such Buddhist-
inspired theatre. Our discussion will also raise ethical questions relating to intercultural 
appropriation, interpretation and adaptation. 
 
12pm Franc Chamberlain (University of Huddersfield) 
 

Buddhism and Actor-Training: Stanislavsky and the Art of Attention 
 

Konstantin Stanislavsky (1863-1938) is, arguably, the most influential theatre trainer of the past 
hundred years and is most commonly associated with the practice of emotion memory, particularly 
as it was developed in the US by teachers such as Lee Strasberg. Stanislavsky is often credited with 
incorporating recent developments in experimental psychology into his understanding of practice 
and, more recently, there has been a growing interest in his use of Yoga, particularly Hatha and Raja 
Yoga mediated through the work of the American, William Walker Atkinson (aka Yogi Ramacharaka) 
(see Carnicke, 2009; White, 2006). But there has, as yet, been much less attention paid to the possible 
contributions of Buddhist theory and practice to Stanislavsky’s work. In 1906, according to Fovitzki 
(1923), Stanislavsky was searching for a method to prevent his attention wandering during a 
performance and ‘found a hint in the practices of the wise men of the Buddhist tradition’. In a 
relatively un-cited article published in 1976, Wegner goes further and claims that Stanislavsky’s 
practice was specifically linked to Tibetan Vajrayāna practice. In this paper I propose to situate 
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Stanislavsky’s interest in Buddhism within its context and investigate sections of An Actor’s Work 
(2008) both in relation to Wegner’s claims and also in terms of their relevance to aspects of 
contemporary Buddhist practice and actor training. Is Stanislavsky’s work a translation of Buddhist 
practice and/or can Stanislavsky’s practice be meaningfully translated into contemporary Buddhist 
terms? 
 
 

 

 

2.30pm Oskar von Hinüber (Albert Ludwigs-Universität, Freiburg) 
 

Translating the Theravāda Commentaries: Why, How, for Whom? 
 

As stated in the introductory verses to the commentaries on the Vinaya- and Sūtra-piṭakas of the 
Theravāda Tipiṭaka, the anonymous commentator of the Vinaya and Buddhaghosa did not compose 
completely new texts, but translated and used materials from the “old Aṭṭhakathā” traditionally 
supposed to have been brought to Ceylon by Mahinda together with the Tipiṭaka itself. These 
predecessor commentaries are also supposed to have been written in old Sinhala Prākrit, which is 
confirmed by some minute surviving passages discovered long ago by H. Smith. The motive of the 
creation of the new Aṭṭhakathā was among other things to reach out to monks of the Theravāda school 
living in India and, consequently, not well acquainted with the old language of Ceylon. However, the 
shaping of the new Aṭṭhakathā was not achieved as simple translation. For, the opportunity was seized 
to also restructure the whole text. All this is evident from the new Aṭṭhakathā itself. However, it is not 
immediately clear, whom exactly the Ceylonese commentators had in mind as addressees of their 
translation into Pāli. Here, recently published archaeological finds particularly from Kanaganahalli 
may help to secure some new traces, however faint (and perhaps a bit speculative), of Theravāda 
presence in neighbouring South India. Thus it will be possible to see the huge translation project of 
the Mahāvihāra at Anurādhapura a bit clearer also in a broader ‘international’ Buddhist perspective. 
 
3pm Aruna Gamage (SOAS, University of London) 
 

Why Literal Meaning Is Insufficient? A Study of Desanāsīsa Explanations in the Pāli Commentaries 
 

This paper examines the nature of desanāsīsa (lit. ‘A headword of a discourse’), a special hermeneutical 
device, appearing in the Pāli commentaries (aṭṭhakathās) while examining the reasons for their 
application. Because of the extensiveness of the sources, the present study will be limited to the 
commentaries on the four first nikāya by Buddhaghosa. 

Commentators adopt dynamic hermeneutical strategies in the commentaries in the process 
of explaining the contents of the Pāli Canon. They often simplify the meaning of cryptic words that 
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appear in the Canon by providing a more familiar Pāli expression; sometimes offer synonyms, simile, 
metaphor, parable, grammatical explanation, or etymologies.  

Interestingly, when commentators presume that the literal meaning of a canonical term does 
not sufficiently express a meaning in tune with the doctrines of the Mahāvihāra fraternity, they label 
such a term desanāsīsa, and thereby offer a special exposition so as to expand the literal meaning of 
that term. One should however remark that none of these terms labelled as desanāsīsa are particularly 
obscure; on the contrary, they are understandable. A careful scrutiny of these commentarial passages 
suggests that commentators resorted to such a device for the following reasons: 
 

i. to offer more fitting meaning for scanty canonical terms, especially in verses  
ii. to prevent the emergence of doctrinal controversies as a result of grasping the literal 

sense of some canonical terms  
iii. to offer new interpretations for canonical terms the literal meanings of which were 

seemingly contradictory with some Mahāvihāra Abhidhamma positions  
 
This paper will therefore aim at uncovering the rationale for the use the desanāsīsa, as a contribution 
to our understanding of the dynamics of interpretation in the Mahāvihāra commentarial tradition. 
 
3.30pm Dhivan Thomas Jones (Open University) 
 

Translating paṭicca-samuppāda 
 
As is well known, the Buddha’s teaching of paṭicca-samuppāda is a perspective on the nature of 
causality in general, and applied to experience especially as expressed in the formula of the twelve 
nidānas or ‘links’ from ignorance (avijjā) to ageing-and-death (jarāmaraṇa). This perspective on 
causality is however usually studied and translated in terms of the later Abhidharma analysis of 
causality. But neither the abhidharma nor early Buddhist perspectives on causality are identical to 
the western perspectives assumed by western readers. I contend that nuances of the Buddha’s 
teaching on paṭicca-samuppāda have been obscured in translation. 

I propose a re-examination of the primary teachings in terms of the words and grammar 
preserved in the Pāli canon used to express causality, and the conceptual metaphors embedded in 
these expressions. (The idea of ‘conceptual metaphor’ comes from the work of Lakoff and Johnson on 
the ubiquity of metaphor in language and thought). The Pāli words and grammar used (nearly 
identical in surviving Indian versions of Sanskrit and other Prakrits) show a variety of ways to express 
the causal dependence of one experiential event upon another. The expression paṭicca-samuppāda, 
for instance, is a syntactical compound, compressing the syntax of a whole sentence into one 
expression, and should be understood to mean, ‘arising (of something) depending upon (a causal 
ground)’. The general principle of paṭicca-samuppāda, beginning imasmiṃ sati idam hoti, uses the 
locative absolute construction and the ablative case to express causal dependence in yet other ways. 
These various ways of expressing causal dependence rely on metaphors of movement and support, 
embedded in the concepts and language used. The perspective on causality in early Buddhism is that 
causes are causal grounds, which can be translated in terms of necessary and sufficient conditions. 
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I contend moreover that these various ways of expressing causal dependence cannot be 
generalised into the idea that the Buddha’s teaching involved a single ‘principle’ or ‘law’ of causality. 
Indeed, paṭicca-samuppāda cannot strictly be translated into a theory of causality. Rather, in the 
intellectual context of early Buddhism, the abstract generalisations found in grammatical analysis 
(vyākarana) provided a model for normative thinking about language and reality, and paṭicca-
samuppāda represents a model of how to think about experience in terms of events arising from causal 
grounds, for the sake of insight reflection and liberation. 
 

 

2.30pm Chao-Cheng Shi (National Taiwan University) 
 

Epistemology and Cultivation in Chinese Textual Sources on the Third Pramāṇa 
 

It is Quentin Skinner who criticizes textualism and demonstrates that the recovery of the context is 
essential to understanding a text. According to Skinner’s historical method, we can investigate the 
biography of Tipo (提婆 Aryadeva) in Taisho Tripitaka to understand the general cultural and social 
circumstances within which Buddhist philosophers compose their text. ‘A non-Buddhist was a 
complete failure in his debate with Tipo. He converts to Buddhism with inward wrath and says to 
Tipo “you win by the knife of śūnya, but I’ll win through the real knife.’” Although the end of this 
story might be thought to be mythical, we cannot ignore the fact that religious conversion in India 
was still been an ongoing affair. We therefore can presuppose that the original form of Buddhist 
epistemology and logic are constructed to debate between various Indian systems. 

This paper examines the questions pertaining to the transformation of Buddhist 
epistemology (Pramāṇa-vāda) on the third pramāṇa (非量 feiliang) in Chinese texts and context. First I 
should like to discover whether and in what way the interest and stress in the practice of logic and 
epistemological analysis is different between two scholastic traditions. And second, I should like to 
determine whether Chinese Buddhism not only preserves but also further develops a Buddhist 
hermeneutics of reading and practice. In responding to the first question I expect to explicate how 
Chinese Buddhism shows itself more in favour of hermeneutic exegesis than argumentation, and of 
the implication of cultivation than the appearance of epistemology. As for the second question, I will 
illustrate how Chinese scholar-monks proceed with Gadamer's Concept of ‘Fusion of Horizons’ to 
concerns with the relationship between consciousness and pramāṇa. 
 
3pm Janine Nicol (SOAS, University of London) 
 

Prophecies of the Dharma’s Eastward Progress in Shi   
Daoxuan’s Shijia fangzhi 釋迦方志 (A Treatise on the Realm of Śakyamuni) 

 
Numerous Āgama texts translated into Chinese in the late fourth century emphasise that birth in the 
‘borderlands’ is a ‘Difficulty’ (nan 難). Coupled with fears the latter days the Dharma (mofa 末法) had 
begun, some Chinese Buddhists felt they lived in the wrong place at the wrong time. For Buddhism 
to ‘translate’ successfully to China these fears needed to be faced and resolved. This is what the monk 
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Daoxuan 道宣 (c. 596-667) sought to do in his Shijia fangzhi, a response to an intensification of these 
fears following Xuanzang’s 玄奘 return from India in 645. Daoxuan argued that living in a borderland 
was not a Difficulty, and pointed to prophecies suggesting the inevitability of the Dharma’s eastward 
progress.  This presentation will explore the sources of, and precedents for, these prophecies. One 
such prophecy comes from an unnamed sūtra which predicts that the Dharma will circulate after the 
end of period of the True Law (zhengfa 正法) to the north, east and south, before it returns to the 
centre and disappears. This idea may have roots in the prajñā-pāramitā literature, and seems to have 
become entwined with prophecies about the movements of the Buddha’s begging bowl, also 
predicted to arrive in China. In seeking to allay fears associated with mofa, Daoxuan relies on the 
Shanjian lü piposha 善見律毘婆沙 (corresponding to part of Buddhaghosa’s Samantapāsādikā 
translated in 489) to de-emphasize some widely accepted timetables of decline. This text also contains 
an account of Buddhism’s arrival in Laṅka ̄ and sees Moggaliputta Tissa predict that it is in the 
borderlands that the dharma will ultimately flourish.  It is but a short step from this prediction to one 
of decline in the centre, and in Daoxuan’s other works we see allusions to a prophetic dream that had 
been circulating in China for at least two centuries, but not used in apologetics until the early Tang, 
predicting that the Dharma would the decline in the centre yet thrive on the periphery. This 
presentation will draw attention to ways in which Chinese Buddhists rationalised their peripheral 
situation. By utilising various materials, some of which were products of other peripheral Buddhists 
who similarly had felt the burden of their geographic situation, Chinese Buddhists like Daoxuan 
contributed to the transposition and adaption of Buddhism as it was ‘translated’ beyond Madhyadeśa, 
the central land of the Buddha’s birth. 
 

 

2:30pm Peter Harvey (University of Sunderland) 
 

Report on the Common Buddhist Text: Guidance and Insight from the Buddha, a project of the 
International Council of Vesak, based at Mahachulalongkorn-rajavidyalaya University (MCU), 

Thailand 
 
This is a text of 256,000 words and 423 pages with translations from Buddhist texts in Pali, Sanskrit, 
Chinese and Tibetan, representing the ‘Theravāda, Mahāyāna and Vajrayāna’ traditions. A pdf of the 
text can be downloaded at: http://www.undv.org/vesak2015/en/cbt.php The plan is for it to be 
published as a book in English and then into the other official UN languages as well as other languages 
of Buddhist countries, with the aim that it will be available for free and distributed to many hotels. 
The proposer and co-ordinator of the project is Egil Lothe, President of the Buddhist Federation of 
Norway, and an international committee of scholars, headed by Ven. Khammai Dhammasami, 
Executive Secretary of the International Association of Buddhist Universities, selected most of the 
passages to be included. The project began in 2012, and has had feedback from many scholars and 
leading monastics. 

The text is edited by Peter Harvey (University of Sunderland), with the overall guiding hand 
of Venerable Professor Brahmapundit (MCU Rector) as Chief Editor. Translations are: from Pali by 

http://www.undv.org/vesak2015/en/cbt.php
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P.D. Premasiri (University of Peradeniya), G.A Somaratne (University of Hong Kong) and Peter 
Harvey; from Sanskrit by Dharmacārī Śraddhāpa (University of Oslo); from Chinese by Dharmacārī 
Śraddhāpa and Venerable Thich Tue Sy (Van Hanh University); and from Tibetan by Tamás Agócs 
(Dharma Gate Buddhist College, Budapest).  
 The text is divided into: Part I, with 69 Pali passages (56 pages) on the life of the Buddha; Part 
II (265 pages), on the Dharma, with 231 Pali passages, 168 Sanskrit and Chinese ones, and 91 Tibetan 
ones spread across 11 chapters; and Part III (39 pages), on the Sangha, with 2 chapters. There are 29 
pages of overall and tradition introductions, and each passage has a short introduction 
contextualising it. 
 The report will discuss the some of the issues involved in producing the text, such as debates 
over its title, the title of the three traditions, consistent but accurate translations of key terms, the 
kind of passages to include and exclude, and something of the politics behind it. 
 
3pm Phra Nicholas Thanissaro (University of Warwick) 
 

Textual Transmission across Generations: Scripture Reading and Attitudes in Buddhist Teens 
 

This paper describes the statistical links between the attitudes of Buddhist teens and whether or not 
they read the Buddhist scriptures. A quantitative study explored the values profile of teen Buddhists 
growing up in Britain and the degree to which scripture reading linked with other features of their 
Buddhist identity and values. A variety of attitude statements including those concerning personal 
well-being, discrimination, the media, friends, work, school, Religious Education (RE), family, 
substance use, collectivism, tradition and religion were rated for levels of agreement using postal and 
online surveys of 417 self-identifying Buddhists aged between 13 and 20. The 44% who read the 
scriptures were found to have more theistic beliefs, considered themselves more religious and 
spiritual, believed in life after death and that they were a proper Buddhist, felt the need for a spiritual 
teacher and were open to practices from different Buddhist traditions. The scripture readers had a 
significantly more positive attitude to Buddhism (as a whole and on individual non-affective 
questions). They were more positive about school and RE. They were more likely to have Buddhist 
friends and discuss their problems with them. They were more inclined to look after their parents in 
their old age. They were less dependent on the internet, more motivated to live in Asia, concerned 
about Third World poverty, their sex life and there being too many foreigners in the UK. They were 
more likely to be vegetarian. The paper argues that the inclination to read Buddhist scriptures is a 
hitherto undescribed element of Buddhist religiosity which works differently from other indicators 
such as temple attendance, meditation and bowing to parents – but may relate to mystical orientation 
and less affective aspects of attitude towards Buddhism. 
 
3.30pm William J Giddings (Independent researcher) 
 

Jiumuolo, a Computer Aided Translation (CAT) Software Package and its Application  
in the Preparation of Modern Translations from Digitized Canonical Buddhist Texts 
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Providing a ‘turnkey solution’, Jiumoluo integrates the translation work-cycle into a single working 
environment by conveniently managing the initial import of unicode text files, the preparation 
matched translations, text mark-up and annotation (notes and comments), through to the final 
export of completed projects for further processing or as pre-press copy. At present export options 
are offered in a combination of a variety of layouts and word-processing formats including Open 
Document Text (odt), Rich Text Format (rtf), AbiWord (abw) and Html with a Microsoft Word 
compliant docx exporter currently under development. In practice, Jiumoluo allows the translator to 
divide source language texts into discrete blocks with close narrative content which then can be 
worked upon in a piecemeal fashion. To assist the translation process, internal dictionaries (currently 
Chinese, Tibetan, Sanskrit and Pali) and project-specific glosses are immediately accessible through 
the user interface. Built around a core list of semantic equivalents, these glosses can be added to or 
modified during the edit session for immediate use by Jiumoluo’s assisted-translation functionality. 
To further support the creative process, target language (English) support also includes an integrated 
thesaurus along with spelling and grammar checkers. The more experimental functions of the 
software include reverse phonetic reconstruction (Chinese-Indic), versification tools, ‘read aloud’ 
feedback and a bibliography manager. With a current emphasis upon translating texts from Chinese 
canonical materials, access to other ‘cloud’ based resources are also accessible through the user 
interface, such as the Digital Dictionary of Buddhism, the Chinese Text Project, and CBETA Lexicon 
tools. Jiumoluo is non-commercial freeware and relies upon other free, open source resources, and is 
available under the terms of a BSD licence. This presentation includes a series of slides which 
illustrate the workflow typical in the creation of a translation project as it is realized. Although 
emphasis will be placed upon the use of the software as a productivity tool, delegates interested in 
the software engineering issues behind the development of the project or wanting to collaborate in 
its future development, will be welcome to pose questions on the implementation and technical 
issues involved.  
 
 

 

 

09.30am Sangseraima Ujeed (University of Oxford) 
 

Tibetan Buddhist Texts Kept in the Library Collections of Inner Mongolia 
 

Inner Mongolia has been an important religious centre for Tibetan Buddhism for over half a 
millennia. Before the Cultural Revolution there were many Dge-lugs-pa Buddhist scholastic monastic 
institutions that housed notable monk scholars such as Za-ya Pandita Blo-bzang 'phrin-las (1642-
1715) and Mergen Gegen Blo-bzang bstan-pa'i rgyal-mtshan (1717-1786). These scholars partook in 
the translation of major Tibetan Buddhist teachings and practices into Mongolian, which today 
remain as authoritative works of the tradition. The various library collections in Hohhot, Inner 
Mongolia have a huge number of Tibetan as well as Mongolian Buddhist texts. To date, the Mongolian 
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texts have been catalogued and published. However, as for the Tibetan, aside from personal notes of 
their contents kept by librarians and academics, there is no published catalogue for them. This paper 
will present a catalogue of the collections in the libraries of Hohhot that I have put together and a 
study of their contents in the hope that this would allow for them to be utilised for translation and 
research in the future. Although many texts were lost over the years or destroyed during the Cultural 
Revolution, an examination of the genre and dating of these texts could tell us something about what 
teachings and practices were popular in Inner Mongolia during the respective historical periods of 
these texts. A comparison of their general themes with the Mongolian translations and compositions 
from similar periods would shed light on the relation between the Tibetan and Mongolian texts. Last 
but not the least, by introducing some of the rarer examples from these texts, this paper will draw 
attention to the contribution to Buddhist Studies these collections have yet to make.  
 
10.00am Youngsuk Park (Academy of Korean Studies) 
 

An Interpretation of Ineffable Emptiness in Hyesim's Sŏn Literature 
 

Sŏn (Chan in Chinese, Zen in Japanese) literature has a paradoxical stance toward the traditional 
doctrine of Sŏn, which negates its dependence upon words and letters. However, as though a ‘finger 
pointing at the moon,’ the literature of medieval Korean scholar-monk Hyesim (1178-1234) urges us 
to directly look at ineffable essence beyond the pointing finger. This study thus explores the works 
of Hyesim's pioneering Sŏn poetry and records his search for nameless suchness to be revealed 
through intuitive interpretations in addition to rational analysis. Hyesim, given Muŭija (Unclothed) 
as his pen name, was National Master of True Enlightenment during the Koryŏ dynasty (918-1392). 
He is known as the propagator of the key word methodology, Kanhwa Sŏn (Kanhua Chan in Chinese) 
in Korea. Since he was a Confucian scholar before becoming a Buddhist monk in the rich background 
of multicultural Koryŏ society, Hyesim's literary achievements are understandable through his 
syncretism of the three major East Asian ideologies: Buddhism, Confucianism, and Taoism. His 
masterworks extant today are represented by the Recorded Sayings of National Master of True 
Enlightenment, the Collection of Enlightened Verses and Songs of the Meditation School, and the Collection of 
Poetry by Muŭija. These works provide textual analysis for this study with a variety of implications, 
paradoxes, metaphors and even silence itself, which reveal emptiness, undeniably in line with the 
kong (emptiness) ideology of Mahāyāna Buddhism. More specific, however, its singularity is yet to be 
properly interpreted in the enormous volumes of literature. This study contributes by an 
interpretation of the term ‘feminine no-self’ used to define Hyesim's ineffable emptiness. This 
interpretation is based on his positive view of women for their no-self life and spirituality, in unity 
with Nature and in the vicinity of the reality of Sŏn. Hyesim's Sŏn hence attains true equality in the 
realm of female-oriented Kanhwa Sŏn. Therefore, it is far ahead of its time. 
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10.30am Ya-Chu Lee (Jian Cheng Shi, 釋見城) (Lancaster University) 
 

What is the ‘mind’? Translating the ‘mind’ from the Chinese Chan Canonical Tradition 
 into the English language Medium 

 
This paper aims to raise awareness of the problem of philology and translation pertaining to the core 
notion of the ‘mind’ in Chinese Chan canonical tradition in the process of translating into English and 
focuses in particular on how the term that depicts the ‘mind’ is used in the study of mindfulness in 
Chan tradition. Within this tradition, the role of language is often regarded as ‘a finger pointing to 
the moon’, which not only acts as an important signpost showing where and what the ‘mind’ is, but 
also serves as a measure tool for a Chan master to examine the degree of a student’s experience in 
understanding the ‘mind’.  

The paper will use an example of a verse in ‘The Platform Sutra of the Sixth Patriarch’ 
emerging in a dialogue between the Chinese Chan patriarch Master Hui-Neng and his disciple Fa-Da 
to present the diversity that exists among a number of versions of English translations relating to its 
understanding about the ‘mind’ and comprehension of the original Chinese text within the context. 
I argue that there are many factors constraining the level and scope of translating the conception of 
mind into English, due to the inconsistency between different cultural and historical contexts and 
experiences, the mismatch between English and Chinese terminology, and a familiarity with a 
practising knowledge in Buddhism. 

The paper discusses the challenges of restoring and mapping the concept of the ‘mind’ as 
well as a rich complexity in the states of mind in original Chinese text into English translation and 
concludes with some reflection on the possibility of overcoming the seemingly impassable barriers. 
I hope to examine whether there is an aspect of the ‘mind’ that can be understood as universal or 
subject to linguistic and cultural limitations. 
 

 

9.30am Joseph M Henning (Rochester Institute of Technology) 
 

Buddhism, Poetry, and ‘Paganism’: The Light of Asia in Gilded Age America 
 

This paper analyses British journalist Sir Edwin Arnold’s (1832-1904) influence in the United States 
as a ‘translator’ and populariser of Buddhism. His work The Light of Asia (1879), a book-length, blank-
verse poem about the life of Prince Gautama, triggered an extensive American fascination with 
Buddhism. Through the voice of a fictitious votary, Arnold translated Buddhist concepts to large, 
English-reading audiences. This sympathetic portrayal of the Buddha enjoyed great popularity in 
Arnold’s native Great Britain but attracted even more admirers in the United States, where dozens of 
editions—some authorized, some unauthorized—were sold. A writer and editor at the Daily Telegraph, 
Arnold offered to his readers a romantic solace and glimpse of nirvana that appealed to many in a 
rapidly changing America. Moreover, his fame was enduring. His lecture tour of the United States in 
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1891-92 drew large crowds, including other prominent literary figures, and consistently warm 
reviews. 

Previous work on Arnold thus has focused on his role as an ‘interpreter’ of Buddhism but has 
neglected the concurrent American reaction against The Light of Asia. This paper demonstrates that 
the book’s popularity also provoked a backlash: Arnold’s poem made enemies. While it attracted 
many Gilded Age Americans, it repelled others who attacked him as a ‘paganizer’. In particular, 
Protestant missionaries in Asia and their supporters were dismayed by his success in the United 
States just as they were labouring to translate and spread Christianity abroad. The recognition that 
‘paganism’ was tempting their compatriots came as a rude shock. Vexed by the claim that Buddhism 
offered enlightenment, missionaries and their supporters attacked it instead as ‘the light that does 
not illumine’. They published letters and articles in their mission society magazines, which, like 
Arnold’s poem, had many readers. These translators of Christianity to Asia felt challenged by a 
translator of Buddhism to the West. In this way, parallel but competing projects of translation 
emerged and crossed multiple borders. As The Light of Asia gained an ever-growing following, 
Protestant missionaries not only proselytized abroad but also defended against the appeal of 
Buddhism at home. 
 

10am Maitripushpa Bois (King’s College London) 
 

Unintended Dialogue: How the Jesuits (and Confucians) taught Europe about Buddhism 
 

The Buddhism of silent sitting meditation, of nihilism, the Buddhism of superstitious chanting, of the 
empty mind … Where did these succinct synopses come from? What do they truly ‘translate’: actual 
doctrines, practices, practitioners – and perhaps the views (and biases) of the translators as well? 
How did they become a part of popular Western understandings of Buddhism? 

Various ‘sources’ for these characterisations can be found through the work of European 
scholars, philosophers, artists and writers from the 18th century onwards (Abel-Rémusat,  Barthélemy 
Saint Hilaire, Eugène Burnouf and their students; Voltaire;  Schopenhauer; Leibniz; Wagner; 
Nietzsche; Max Müller; Samuel Beal; and TW Rhys Davids among many others), 20th-century Asian 
practitioners (especially DT Suzuki) as well as less formal channels of communication via 
missionaries, merchants, colonialists and travellers throughout Buddhist Asia. By expanding the 
pioneering work of Urs App, we can see that preceding most of these (and informing many) were the 
observations, criticisms and descriptions of Buddhism — its doctrine and practice — by Catholic, 
predominantly Jesuit, missionaries, first in Japan (from the 1540s to the early 1600s) and then China 
(from 1582).  

These conjectures and damnations were not solely the preserve of ‘God’s soldiers’ nor even 
their congregations. Rather, they were disseminated widely throughout Europe through the written 
medium: the many publications of the Jesuit missions (the so-called ‘letterbooks’) which sought to 
promote their mission projects and equally, the numerous collections of writings of ‘things exotique’, 
which were so popular among the scholars and certain literati and aristocracy in the Europe of the 
late 17th to mid-18th century.  

Focusing here on the practice of Buddhist meditation in China in the 16th and 17th centuries, 
this paper will reveal the unintended dialogue that occurred through the Jesuits’ missionizing and 
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explicit (and implicit) publicizing of their work, creating a particular translation of Buddhism to 
Europe at that time. For not only was there the interaction of one contemplative practice (Jesuit) 
assessing another (Buddhist) with their individual forms, contents and intents. There was also the 
influence of another: the Confucians, with their own meditative practice as well as bias regarding and 
its practices. The Confucians were one of the main channels of information to the Jesuits about 
Buddhism (and many other aspects of Chinese life). Thus to understand these early translations of 
Buddhism, and particularly its practice of meditation, beyond Asia, the varying input of all 
participants must be considered. 
 
10.30am Elizabeth Harris (Liverpool Hope University) 
 

Dedicated Scholarship, Negative Spin: The Impact of Nineteenth Century Missionary  
Translations of Theravāda Buddhist Texts 

 
This paper will examine the importance of nineteenth century missionary translators of Pāli and 
Sinhala Buddhist texts for an understanding of the transmission of Buddhism to the West. Orientalist 
studies tend to concentrate on translators such as Michael Viggo Fausböll, T. W. Rhys Davids and 
Frank Woodward in order to map the development of Buddhist Modernism. However, prior to these 
translators, missionary scholars in Sri Lanka such as Benjamin Clough, Robert Spence Hardy and D. J. 
Gogerly were drawing on and translating Theravāda Buddhist texts to write dictionaries, articles and 
books. Spence Hardy’s translations of Sinhala narrative texts in his 1853 publication, A Manual of 
Buddhism in its Modern Development (London: Partridge & Oakley), for instance, were the first of their 
kind to be published in the West. However, these translations were underpinned by a representation 
of Buddhist practice and doctrine that was the polar opposite of the positive, modernist 
representations present in the writings of orientalists such as Rhys Davids. The tension between 
these representations was key to the transmission of Buddhism to the West. 
 

 

9.30am Caroline Starkey (University of Leeds) 
 

A Very British Ordination? How the Contemporary British Context shapes  
Buddhist Ordination for Women 

 
My aim in this paper is to examine the ways in which the contemporary British location shapes the 
lives, experiences and religious practices of women in Britain who take Buddhist ‘ordination’. 
Although scholars have long been concerned with how Buddhism has been adapted for, and by, a 
British audience, little attention has been given to a cross-tradition analysis of the experiences of 
ordained Buddhist women, despite their growing numbers. In order to extend our understanding of 
how Buddhism is being translated and interpreted into this particular cultural and temporal context, 
I will draw on ethnographic data gathered from twenty-five women across seven different Buddhist 
groups in Britain and will use this to assess whether we can construct a composite picture of a typical 
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‘British ordination experience’ for Buddhist women. Whilst I recognise the complexity inherent in 
the term ‘British context’ and, importantly, the diversity between Buddhist traditions in Britain 
which contributes to their multiple interpretations of the meaning of ‘ordination’, I will argue that it 
is possible to identify recurring patterns in the experiences of British Buddhist women and the ways 
in which they understand and operationalise Buddhist practices, even across the boundaries of 
Buddhist tradition. These patterns emphasise the significance of geographical location and cultural 
context to ordained Buddhist women. Research into the life-stories of ordained Buddhist women 
uncovers a great deal, not only about female ordination across the globe but also more broadly about 
the manner in which Buddhism continues to develop in Britain, and the complex combination of 
influences that contribute to the ongoing business of ‘translating’ a religious tradition into a new 
cultural environment.  
 
10am Richard Ollier (University of Chester) 
 

Dharmavidya’s Engagement with Honen: How a Contemporary British Pureland Buddhist  
Teacher retrieves his Japanese Spiritual Heritage 

 
My research is investigating how Dharmavidya (b. 1947), Head of the Amida Order of Pureland 
Buddhists, has been able to construct a counter-hegemonic narrative about the nature of Buddhism. 
Against the grain of some modern trends, he has asserted that Buddhism is a religion, and cannot be 
reduced to secularised meditation techniques. 

Dharmavidya has acknowledged the influence on him of the Japanese Pureland thinker, 
Honen (1133-1212). This paper examines the implicit assumptions behind the adoption of a set of 
ideas from 12th century Japan and their relocation in the 21st century west. The paper studies the 
theoretical underpinnings which have had to be in place in order for Dharmavidya to have affected 
such a ‘translation’ in support of his counter-hegemonic stance. 

Accordingly, I focus in this paper on two short texts: Honen’s Ichimai Kishomon and 
Dharmavidya’s Summary of Faith and Practice. Dharmavidya  states that the latter was inspired by the 
former, and the more recent text has manifest echoes of the earlier one audible within it. Summary of 
Faith and Practice positions itself as an elaborated re-telling of Honen’s text, an allegorical re-situating 
of a pre-existing meaning or essence that is transmitted from text to text (or ‘translated’ from culture 
to culture) over time. In Buddhist terminology, this ‘translation’ might be understood as an ‘upāya’, a 
‘skilful means’, whereby the ‘truth’ is presented to a particular audience in terms appropriate to it. 
Within this text there nestles another one, however: the nembutsu, the short, three word chant 
(Namo Amida Bu) by means of the continual repetition of which Pure Land Buddhists call out to 
Amida Buddha and take refuge in him. The paper proposes that this this text-within-a text might 
usefully be explained as being delivered to us through a different mode of ‘translation’, a 
continuation of a tradition of ‘selection’ (senju) whereby the nembutsu has been chosen as the practice 
from among a range of options because of its practicality, portability and accessibility rather than 
because of any meaning which exists prior to itself and which it expresses. This has the effect of 
configuring the nembutsu as a set of words that can create clusters of different understandings 
around itself. This mode of ‘translation’ enables Dharmavidya to produce a counter-hegemonic 
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Buddhist discourse where, the paper contends, the ‘nembutsu’ can radically generate and 
accommodate various religious epistemologies, rather than convey a fixed meaning. 

 
10.30am Linda Wallinder-Pierini (University of Alabama, Birmingham) 
 

Ownership of the Buddhist Dharma: Thoughts on the Effects of the Internet on Images of Worship 
 

Finding original Buddhist mandalas for sale as art works on eBay inspired me to look into the idea of 
‘possession’ of Buddhist images. Is it possible to claim ownership of the Buddhist Dharma, the 
teachings of the Buddha? Can a religious image be copyrighted? Does a group’s relationship to its 
cultural productions constitute a form of ownership? In this paper I examine the emergence and 
transformation of the moji-mandala or Gohonzon, created by the Japanese monk Nichiren (1222-
1282). Nichiren inscribed personal Gohonzons for his most trusted disciples. During the turbulent 
times of the Kamakura era, Nichiren’s followers were persecuted, and some were executed when the 
scroll was found in their possession. Originally inscribed on a piece of paper that could easily be rolled 
up and hidden during times of danger, this mandala has been produced in various ways. After his 
death Buddhist priests had a monopoly on the services and ceremonies of Nichiren Buddhism, 
including the creation of the Gohonzon mandala. Nichiren’s hanging mandala was previously 
available only to individuals seriously practising Nichiren’s Buddhism. The role of the internet 
changed the uniqueness of the Gohonzon. Currently, Nichiren’s mandala is reproduced electronically 
over the internet by websites claiming to represent various Buddhist lay organizations. This 
development raises several questions regarding respect for religious beliefs, and also about the 
concept of ownership. Once a work of art enters the public domain it loses most protections. Can we 
trust the information we find on the internet regarding religious images? The digital revolution has 
increased the ability of individuals to appropriate and profit from the cultural knowledge of religious 
groups that are largely unprotected by existing intellectual property law. 
 
 

 

 

11.30am Alice Collett (York St John University) 
 

Prakrit words for Buddhist Women in Indian Inscriptions 
 

In Indian inscriptions, Buddhist women self-identify - or are referred to – using several words which 
form descriptive titles for their status. Most often, this is a form of bhikkhunī (with various spellings, 
bhikhunī and bhichunī being the two most common), and at other times words are used that appear to 
derive from the Sanskrit root pra- √vraj (to denote renunciation). Women are also denoted as, or 
describe themselves as, teachers and pupils or disciples (antevāsinī), as well as occasionally being 
given or recording themselves with other distinct roles. In this paper, I examine the nomenclature 
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these women are known by, and discuss whether the words used in epigraphy suggest that those 
writing the inscriptions have advanced knowledge of Buddhist canons, specifically vinaya 
terminology, or not. I will also assess whether there appear to be regional differences in words and 
spelling, whether grammar or writing styles can give us any indication of women’s literacy in this 
period. I will conclude with a discussion of the various uses of bhikkhusaṅgha, bhikkhunīsaṅgha and 
saṅgha in an attempt to determine the extent the latter form can be understood to be being used in 
an inclusive way, or as a shorthand for ‘community of monks’.  

 
12pm Andrea Schlosser (Ludwig-Maximilians-Universität München) 
 

Rhetorical Devices in Early Mahāyāna Literature from Gandhāra 
 

In my paper, I would like to give some examples from our current project of editing and translating 
early Buddhist manuscripts from Gandhāra, with a special focus on the so-called ‘Bajaur Mahāyāna 
Sūtra’ (fragment no. 2 from the Bajaur Collection). In this text, several instances of rhetorical figures 
of speech are used, such as playing upon sounds and senses, using different parts of speech based on 
the same stem, etymologizing or syntactic wordplays. Not all of these examples are easily 
translatable, and in some cases maybe two possibilities will have to be given. Another aspect is about 
why the author has in fact used these rhetorical devices, which leads to the question of the rhetoric 
of (early) Mahāyāna texts in general. What are the psychological reasons for using certain 
expressions and metaphors? In the manuscript from Bajaur obviously the same diction is used as in 
Prajñāpāramitā literature, where it reflects how little can actually be said in words when talking about 
emptiness. Thus, on the one hand, the presentation comprises problems of translating from Gāndhārī 
into another, modern language, and, on the other hand, it addresses the general problem of 
communicating something inexpressible, i.e. ‘translating’ it from the sphere of non-perception to 
perception. 
 
12.30pm Antonio Amato (Sapienza University of Rome) 
 

Monks in Gandhāran Art: A History of Worship and Change 
 

This paper focuses on the representations of Buddhist monks in the art of Gandhāra. It starts from 
clear evidence: the absence of monks in figurative reliefs of the earliest Buddhist monuments (e.g. 
Sanchi and Bharhut) as well as in Kushan Mathura. In the art of Gandhāra the monks are depicted in 
many different context: adoration of the stūpa, Buddha’s teaching, parinirvāṇa. They are represented 
in different attitudes and gestures that go beyond the simple worshipping attitude and make it easier 
to focus on their discreet but essential presence. The appearance of monks — with saṃghāṭi (monastic 
robe) and shaved head — in Indian art (e.g. Amaravati and late Ajanta caves) is probably to be 
explained with a Gandhāran influence. This paper analyzes a certain number of Gandhāran reliefs in 
which there are representations of Buddhist monks in order to attempt a classification and to identify 
episodes and scenes. The political weight of the monastic community and a new spiritual climate 
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(which led to the creation of the anthropomorphic image of Buddha) probably laid the foundation 
for the spread of representations of the monks themselves in India and Central Asia. 
 

 

11.30am Roberta Ginleiz Gattodoro (SOAS, University of London) 
 

Philological Annotations to the Earliest Chinese Version of the Puṇyavanta-jātaka 
 

This paper aims at exploring the linguistic features of the earliest Chinese version of the Puṇyavanta-
jātaka, a text which narrates one of the previous lives of the Buddha.  With  the diffusion of Buddhism 
in Eastern Asia, the said text  has been  handed down into different Oriental languages: Chinese, 
Sanskrit, Tocharian and Tibetan. With an eye always kept on the Sanskrit supposed original of the 
text, yet focusing in particular on the ones transmitted in Chinese, it is possible to identify two – 
probably parallel – versions, both located in the Taishō Canon: namely T. 154 n. 24 and T. 173. These 
two texts are dated respectively around the end of the 3rd Century CE and the 11th Century CE, and 
they differ one from the other not only in dating but also in some content and, of course, language 
characteristics. Having failed hitherto to find a comprehensive and comparative work among the 
extant versions, and narrowing further down the investigation, it is the intention of this paper  to 
discuss  and analyse the earlier version of the Chinese text – T. 154 n. 24. The means by which the 
analysis will be carried out is through having engaged with an English translation and in undertaking 
an exegetical analysis of some key-words, relevant to the economy of the text itself, to draft some 
hypotheses of direction in the hermeneutic of that which is defined in the Taishō a ‘translation’ – as 
the colophon says. These words, specifically, are the qualities individually ascribed to each of the five 
principal characters of the story. The Sanskrit prajña, rūpa, śilpa, vīrya and puṇya become respectively 
Chinese 智慧，色相，工巧，精進 and 福德 (zhihui, sexiang, gongqiao, jingjin and fude). Wisdom and 
knowledge? Uprightness and décor? Skill and mastery? Vigour and zeal? Merit and virtue? How is 
each of the qualities to be translated into a Western language such as English? And why? What does 
the Chinese choice of rendition tells us about the understanding of the translator? And where does 
the said choice drive the modern reader? With the method of a close reading of T. 154, as well as a 
philological exegesis of the above mentioned Chinese renditions, this paper will try to shed light upon 
the process of translating Buddhist texts and – thus – bridging Buddhism across and towards the 
Chinese culture as well as language in the first Centuries CE. 
 
12pm Tse-fu Kuan (Yuan Ze University)  

New Perspectives on Translating the Aṅguttara Nikāya 
 

For over three years, I have been working on an annotated Chinese translation of the Aṅguttara Nikāya 
in Pāli, which is a project funded by the National Science Council (now Ministry of Science and 
Technology) of Taiwan. For doing this project, I consult the Pāli commentary and several existing 
translations of the Aṅguttara Nikāya, including three English translations, one Japanese translation 
and one Chinese translation, which was largely translated from the Japanese translation. My new 
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Chinese translation of this Pāli corpus is aimed at improving on these translations available to me. 
During the process of translating the text and consulting the above sources, many problems are 
encountered and dealt with. Those earlier translations are based on collating two or three editions 
of the text at most, whereas I have collated four editions in my new translation. Therefore, I follow 
some variant readings unknown to my predecessors to make better renderings. In the notes to his 
translation of the Aṅguttara Nikāya, Bhikkhu Bodhi occasionally compares the Pāli versions of suttas 
with their parallels preserved in ancient Chinese translations, and thereby successfully clarifies some 
problematic passages in the Pāli versions. I have discovered other cases in which Chinese parallels 
can be utilized to suggest more plausible readings that make better sense or to translate Pāli words 
and phrases in a more accurate way. Likewise, several Sanskrit parallels found in (Buddhist Hybrid) 
Sanskrit texts and in recently published Sanskrit manuscripts are also used to serve the same purpose 
in my translation. Some significant implications in the text, including the rivalry between Buddhism 
and other religions, are ignored by earlier translations, which, for example, render brahma as 
‘divine’. A few annotations to my new translation discuss such inadequacy of sensitivity and elucidate 
the subtle rhetoric of Buddhist argumentation. 
 
12.30pm Wilaiporn Sucharitthammakul (Xiao JernJern) (Peking University) 
 

Applying the Principles of Textual Criticism to a Comparison of the Pāli Dīgha-Nikāya  
and Chinese Dīrgha-Āgama in the Poṭṭhapāda Sutta 

 
This paper will examine the comparison of the Poṭṭhapāda Sutta in the Pāli Dīgha Nikāya (hereafter: 
DN) and its parallel sutta in the Chinese and Sanskrit Dīrgha Āgama  (hereafter: DA). While the DN was 
composed before the Christian Era date, a Middle East Kophen or Kashmir monk Buddhayasa (佛陀
耶舍) and a Chinese monk Zhu Fo-nian (竺佛念) co-produced the DA in around the 4th or 5th Century 
of the Christian Era. This paper applies the principles of textual criticism to examine similarities and 
differences amongst different texts. My detailed examination of the comparison of the contents of 
the Poṭṭhapāda Sutta in the DN versus the DA allows us to identify similarities between them and 
recognise their significant differences. 
 My paper shall begin by discussing the overall contents of the Poṭṭhapāda Sutta. This sutta 
relates the story of the heretic wanderer Poṭṭhapāda who asked the Buddha about the nature of saññā 
and attā. After that I shall examine the Poṭṭhapāda Sutta in both the DN and the DA in great detail as a 
means to examine the similarities and differences between these two texts. From my detailed 
examination of these texts, I have identified that, although there are similarities between the DN and 
the DA, up to around 90% of the contents of the Poṭṭhapāda Sutta, around 10% of their contents differ 
from each other. Similarities in the contents  of  these two texts include, for example, the structure 
of story-telling and general concepts of saññā. However, differences of the contents in the two texts 
include, particularly, the detailed description of the practice leading to the cessation of saññā, the 
number of levels of saññā  (3 versus 4 levels in the DA and the DN, respectively) and the roles played 
by each person in the stories in the texts. 
 Overall, my examination of the similarities and differences between the DA and the DN 
exemplifies that there is a need for a detailed exegetical analysis of the texts in different languages 
and from different locations as they do not necessarily have the same contents. In some cases, this 
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begs the question of whether or not we really have had an accurate understanding of Buddhist 
concepts and story-telling, etc. given that some different texts do not provide the same explanation 
in detail. On the other hand, the differences can reflect the process of transmission.  
 

 

Ron Purser (San Francisco State University), Anna Halafoff (Deakin University), and Edwin 
Ng (Deakin University) 
 

An American Buddhist, an Australian Buddhist, a Singaporean Buddhist,  
and the Elephant in the Room called ‘Faith’  

 
The papers in this panel will contemplate on the role of faith in supporting the translation of 
Buddhism from Asian to Western contexts as well as the Dharmic-scholarly profession of the 
Buddhist academic. Faith is understood here performatively in a generalised and non-doctrinal sense: 
as the implicit gifting and inviting of trustworthiness which hosts the encounter for any 
communicative exchange or reciprocal relation, whether it be encounters between persons, between 
persons and sets of knowledge, or between the differing legacies of diverse heritages. This elementary 
or ‘empty’ faith as a precondition and basic act of trust is performed, for example, when we shake the 
hand of a business partner, or when we sign off letters with “Yours faithfully” or “Sincerely yours” 
We might speak of it as “good faith”. Yet, the question of faith and its enabling role in scholarly work 
is not something that we speak about, even as when we gather in collegiality for dialogical inquiry 
and learning.  

The panel will draw attention to, and demonstrate the productiveness of cultivating collective 
mindfulness of, this proverbial elephant in the room called “faith”. In showcasing the collaborative 
works developed between an American Buddhist, an Australian Buddhist, and a Singaporean 
Buddhist, the papers in the panel do not merely treat faith as an object of knowledge, but will affirm 
the performative function of faith in enabling any subject of conversation or learning, including the 
ones shaping the cultural translation of Buddhism today. 

Paper 1 

In “Who Knows? In Mindfulness We Trust”, Ron Purser and Edwin Ng will examine debates about 
contemporary mindfulness to elucidate how Buddhist and secular advocates of the practice grapple 
with a shared conundrum of “who knows?” This is an appeal of trust or good faith in the unactualised 
potential of their respective approaches to mindfulness, an open question of the possibilities or 
dangers which their divergent approaches may or may not lead to. We argue that acknowledging the 
question of faith as a shared conundrum is a small but important step to take to decolonialise the 
(unacknowledged) bad habits of ideological or epistemological one-upmanship in existing debates 
about mindfulness, bad habits conditioned by a Westerncentric regime of dualistic reasoning that 
misconstrues religious commitment as diametrically opposed to scientific inquiry 
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Paper 2 

In “Buddhist Life Stories of Australia”, Anna Halafoff and Edwin Ng will share findings from the world’s 
first crowdfunded research project on Buddhism. The project was initiated in consultation with 
representatives of Buddhist organisations, who highlighted the need to record the oral history of key 
figures and movements which have played a prominent role in translating Buddhism in an Australian 
context. Interviews were conducted and filmed in 2015 across the country and made available on a 
website that can be used as an educational resource. Good faith was developed between the Buddhist 
‘insider’ researchers and Australia’s diverse Buddhist communities which enabled them to 
successfully fundraise and collaboratively plan and complete the first stage of the project.  

Paper 3 

In “How should we say ‘I’ in the study of a contemporary Buddhism-in-translation?”, Edwin Ng will facilitate 
and participate in a conversation with Ron Purser and Anna Halafoff to consider the role of self-
reflexive accounts in the study of contemporary Buddhism. It will explore how sharing diverse 
personal and professional experiences of a Buddhism-in-translation, might help Buddhist 
practitioner-scholars cultivate critical mindfulness of the colonial legacy of Buddhist Studies (and 
the Western intellectual paradigm in general), as well as any unacknowledged conceits or ideological 
imperatives that might be circumscribing the cultural translation of Buddhism. This encounter of 
intellectual hospitality, mutual recognition and reciprocal learning—between the panellists and 
between the panellists and the audience—must be hosted by an implicit gifting and inviting of 
trustworthiness: a practice of good faith.  

 



 
 



 

 

York St John was founded on 17 May 1841 and 2016 marks our 175th anniversary. York St 
John University has a long and proud tradition as a distinguished education provider. Our 
success is based not only on the quality of our academic teaching, but also on: the quality of 
our campus environment; our approach to professional and pastoral support; and our values, 
some of which have remained unchanged since our beginnings. Our anniversary gives us an 
opportunity to reflect on our heritage and, as one of the oldest higher education 
establishments in England, our long tradition of delivering high quality education. Our 
anniversary also offers us the chance to look forward and discover how we can use our 
history and achievements to shape our future years.  
 

For more information about York St John University: www.yorksj.ac.uk 
 

http://www.yorksj.ac.uk/

